Nguoli Viét Cao Quy

“Swong gi hon suwdéng lam lanh,

Cho bao nhiéu c[la d[] danh b[ly nhiéu”

Cub6c doi tu chifJc n6i dn ng6i mé qua 1m cling ch[] ba van sau
ngan ngay, nhung thuong phJi trJi qua khdng bi[Jt bao nhiéu la
bi[Jn c[J. Ba muwoi nam dJu la thoi gian hoc h[Ji dJ nén nguoi.
“Tam thap lap than”, cling la 30 nam sinh t[]J c[Ja cubc doi,
thanh bai sau nay d[u b[Jt dQu t&r nhirng nam tru[jng thanh c[]a
cudc s[ng. Nhirng nam dQJu, con nguoi h[Jp thu kinh nghiém c[]a
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nhan sinh hé luy. Tuy hoan c[Jnh gido duc gia dinh va hoc duong
ma mJi nguoi mang moét b[jn s[jc khac nhau, ngudi thi nhan ti do
lvong, trong nghia khinh tai, dang la bac truong phu; k[J thi
long da hep hoi, tham ti[n b[J nghia, phQn trQJc, boéi tin va phi
nghia.

Giao duc da [nh hu[jng d[n su hinh thanh tam tinh va quan niém
cJa con nguoi v[] cudc s[ing. Con nguoi tinh b[n thién nhung th[
thuong thuong tinh céd thJ bi ta ma, loi 16c lam m& am luong
tri. Do d6 c[J] nhan da dJ lai nhirng nguyén t[Jc luan 1ly luu
truy[jn tir d&i nay sang dodi khac nham di[Ju ch[nh thai dd va
giup con nguoi c[Ji ta, quy chanh.

Cac nguyén t[jc luan ly d6 thuong duoc ban bac qua van chuong
va trifJt hoc. TrifJt ly van nghé c[Ja cac truyén ndém nhu Phan
Trgn, Nhi PO Mai .. néu cao khi phach cfJa con nguoi ly tufing,
dao dic:

“Troi nao phu K[J trung
trinh,

D[Qu vuong nan [Jy, [t danh phic kia.
Danh thom mubn ki[Jp con ghi,

P[] guong trong sach, tac bia véi doi.
Gian ta d[Jc chi mQy hoi,

MOt th(n khén dJu luéi troi khén dung.
Uy quy[ln mét phut nhu khong,

Xem bang lta d4, vi cung dam may.” (Nhi Pd Mai)

Pic tinh truy[n th{ng cJa con ngutoi cao quy theo truy[n thng
c[Ja dan toéc Viét la con nguoi cé Trung, cdé Hi[Ju, cdé Ti[jt, co
Nghia ddng theo ngii thudng Nhan-L[J-Nghia-Tri-Tin



“Ai oi l[Qng lang ma nghe,

D& ran viéc truoc, lanh dé than sau.
Trai thoi Trung, Hi[u lam d[u,

Gai thoi Ti[Jt, Hanh la cau s[lJa minh.”

Nhung giltr duoc cuong thudong dao nghia [J doi khong phQi 1la
chuyén dJ vi lgi 16c, vinh hoa phU quy c6 th[J mua chudc long
nguoi. Ngay truéc ndi dn chir Trung cé nghia “trung th{n bt
s nhi quan”, lam t6i ngay khong tho hai Chda, “trung trinh ai
qujc mét long vi dan vi nuéc”! Ngay nay la trung thanh véi ly
tu[Jng tu ch{ng loai qu[] d[], ddc tai CS, du rang k[ trung nghij
doi khi gap r{Ji ro, bi gian th[n ham hai hodac khong duoc trong
dung hay bi phu bac.

“Ttr ngay di s& d[in Tay Kinh

Thlly viéc Au Chdu ph[]i gi4t minh,

Kéu goi d[ing bao mau thac t[nh

HOt long nan n[] ch[dng ai tin!” (Nguy[n Trudong T0)

Nguoi trung nghia va k[J ph[(n tac thuong dugc vach tr[Jn mJi khi
qujc gia lam nan. Sau khi quan Phap danh 1Jy Nam Ky nam 1862,
Toén Tho Tuong ph[n qu[jc ra hang lam sai cho Phap. Si phu thoi
by gi¢ cwong quy[t ch{ng ddi hanh vi bt trung c[Ja T6n Tho
Tuong. To6n Tho Tuwong lam 10 bai tho 1ién hoan nhan dJ la “Tu
Thuat”. B&ng dJu mén phai ch truong “trung th{On bt su nhi
quan” la Phan Van Tri. Phan Van Tri da hoa lai 10 bai tho c[Ja
Ton Tho Tudng.

Su xudng hoa da tao nén cubdc bat chijn v[] “Chinh va Ta” vao ha
ban th[] k[J 19. bac s[jc la bai “Tén Phu Nhan Quy Thuc”

“Cat ngua thanh guom ven chir tong,

Ngan thu rang ki[Jp gai Giang béng,



Lia Ngb bin rin chom may bac,
V[1 Han trau tria m[nh ma h[ng.
Son ph[in danh cam day gié bui,
Pa vang chi d[] then non sbéng.
Ai v[] nh[Jn véi Chu Céng C[inh:
Tha m[Jt long anh duoc bung ch[ng!” (Tén Tho Tudng)

Tén Tho Tuong tu thd theo Phap vi minh nhu ngudi con gai ban
gl cho nguoi ta nén du mJt long véi vua y ciing theo Phap:

“Tha m[Jt long anh duoc bung ch[lng!”

Phan van Tri hoa lai, cho Ton Tho Tuwong khong ph[Ji la nguoi
trung nghia vi trai ngay ph[Ji tho chta, gai méi tho chng:

“Cai tram s[Ja ao ven chir tong,

Mat nga troi chi[Ju biét cb6i dbng
Ngut t[la d6i Ngbé in s[lc tr[ing,

Duyén v[] d{jt Thuc duom mQu h[ng.

Hai vai to téc trén troi d[t,

Mot ganh cuong thuong nang nui séng.
Anh h#i Tén Quy[n anh cé bi[]t:

Trai ngay tho chua, gai tho ch{ng!”

Ph(Ji chang vi vinh hoa phd quy, chlkc cao quy[n trong ma ToOn
Tho Tuong phJi hoa ki[Jp thanh m6t nhi nit thudng tinh.!

Nguoi Viét cao quy

ph(Ji 1la ngwoi hi[Ju th[Jo véi cha me



HiJu t&c 1la hanh vi c[Ja nguoi con tQt (hJo t[J). Khi cha me con
s[lng thi h[Jt long vang loi, phung dudng cha me; khi cha me m[t
thi hJt long thuong nh&. P6 la hiJu dao c[Ja con cai dQi véi
cha me. K[J bt hiJu la k[J tho¢ o ch{nh mng v&i cha me khi con
s[ing, ldc cha me cht thi 1am van t[ rufi! Tuc tho kinh Ong Ba
TO Tién th[Q hién long hiJu thJo dJi vé&i than sinh phu mQu. Blc
Kh{ng T b[Jo rang hifJu 1l& “ngudi con th& dng than: Khi d[ng
than con s[ng thi phung dudng cho phJi 1[J. Khi dng than m[t
thi t[Qng tang cho phQJi 1, khi cing bai d[ng than thi t[J cho
phdi 10"”. PiQu quan trong la khi th& cha me, nét mat hoa vui,
cha me nubéi con bi[jn h[J lai lang, con nu6i cha me khéng Kk[J
thang k[J ngay! NJQu nghi 1la cé ti[Jn cho cha me vao nha dudng
lao va lo la viéc tham vi[ing, phung dudng cha me thi chua phQi
la cé hiJu vi c6 ti[jn bac nu6i an khong c6é tinh véi cha me thi
ch(lng khac nao nu6i gia suc!

Han Van Du an [J] véi me r[Jt 1la cé hiJu, mJi khi cé 1[Ji me
thuong danh don. MOt hom Van Du ph[Ji don, khdéoc mai, me th[y
vay h[i: Moi khi me danh con bi[Jt 10i, con cam ngay, 1[n nay
sao con lai khéc dai th[J? Ba Du thua: Moi khi me danh, con
thJy dau, con bi[Jt me con kho[] manh. L[n nay me danh con, con
khong dau mJy, con bi[Jt me da y[Ju, cho nén thuong me gia y[u
ma con khdéc. Tinh con thuong me nhu th[] that thOm thit !

NHAN- NGHIA-L [J- TRI- TIN
Nguwoi Viét Cao Quy la ngudi trong cé6 NHAN

Nguoi nhan nghia khac k[J tiJu nhan vi ldc nao ciing d[J tam viéc
nhan vi cai tam khéng tan ac, khéng cuong bao phi ly. Nhan la
thueong yéu dng loai, thuong ngudi nhu th thuong than nhu 101
cJa Vua Tr[Jn Nhan Téng dJi v&i th[n dan. “TrOm thuwong dan nhu
thuong con trgm”. LO la xO thg hop ly, long kinh trong con
nguoi, thdnh hi[Jn cu x[J v&i nguoi mét cdach kinh trong: khong
c6 gio phdt nao b[J dugc long nhan hau. “Thién ha nh[t gia,
toan quJc nhQJt nhan”. COQ thién ha nhu mét nha, c[J nuéc nhu
nguoi.



Nguwoi Viét cao quy la ngudi trong NGHIA

Trong cubdc doi, con nguoi ph[Ji cé nghia khi vé&i nhau thuong
dugc hi[Ju qua cau on nghia nguoi djng liéu, v&i nguoi trén k[
dué¢i. C au huynh dé chi binh néi 1én cdi nghia khi mot da, mét
long, quan quan nhu mét. Lam viéc nghia tc la lam ph[i, viéc
hiru ich chung, cong binh on dic, con ngutoi s[ng vi nghia d[J
sinh tinh m[n phuc. NQu ch[] biJt nhau trong ldc vd6 su d[n luc
nguy nan, b[J ban ma chay, s[ing ch(Jt mac bay thi la phi nghia,
bac ac, b[Jt nhan.

CO0 nhan néi rang “L[] nghid liém s[] 1a b[n giwdng m{i cdn b[n
gilt virng qu{c gia. B[On giwong vé [y ma khbéng cang 1én duoc
nghia la vé lfj, vb6 nghia, vo6 liém, vO s[], thi qu[jc gia ph[Qi
sup d va diét vong”. Khu[Jt Nguyén cling ca ngoi nghia khi:
“M6t bén la qu[dn chung, moét bén la b[Jn than, hai bén dJu trong
cJ. Nhung n{Qu gap truong hop c[n thi ph[Ji hy sinh b[Jn than d[]
ctru giup qu[ln chang”. Vi nghia quén minh, vi qu[]jc vong than.
Con nguoi s[lng trong mO0t ngay, nghe dugc mét di[Ju ph[i, lam
mét viéc nghia thi khong phQi la s{ng thtra.” Celui qui a
planté un arbre avant de mourir n’a pas vécu inutilement”.

Nguoi Viét cao quy La nguwoi co L[]

LO la xOJ thg hop ly véi long kinh trong con nguoi. Thanh hi[ln
cr X[J véi nguoi mot cach kinh trong: khéng c6 gio phat nao b[]
duoc 1long nhan hau. C[J thién ha nhu mét nha, c[J nudc nhu
nguoi. Thanh Phao 1] ciing khuyén nhan loai “ Hay kinh tha nhan
nhu thuong c[Jp c[Ja minh thi moi su sé dugc yén vui”.

Nguwoi Viét Cao quy la ngudi trong TRI

Nguoi tri la nguoi tu biJt minh nhu triJt gia Socrate ndéi:
“Nguoi hay tu biJt nguoi” (Connais-toi toi-méme). Con nguoi
phJi bi[Jt minh, phQi tw hiJu minh rJi méi c6 th[J hiJu nguoi,
tri k[J tc la bi[Jt minh vay. Cé bi[Jt minh mé&i tu than, t[] gia,
tri quJc, binh thién ha. C6 bi[Jt minh méi trong tu cach c[]a
minh tc la tu trong. KJ khdong tu trong khéng phi la kO tri
vi khéng hiJu va khéng trong minh thi lam sao k[ khac trong



minh duoc. Cho nén nguoi Viét cao quy khdng nhirng ph[Ji cé
nhan, cé nghia, c6 1] ma con ph[Ji c6 tri d[J biJt minh va bi[jt
nguoi, hanh déng sang su[Jt. DPanh ludi ba] 1On trudc khi néi
“Il1 faut tourner la langue sept fois avant de parler”.

Nguwoi Viét cao quy la ngudi trong TIN

KO bt tin 1a k[J gian ta. An com Qu[jc gia, th®& ma Cdng s[in! D3
la gian ta thi khéng thQ la kJ yéu nuéc, thuong noi duoc.
Trong su giao ti[Jp hang ngay gilta ngudi va ngudi chir Tin déng
vai tro hJt s&c quan trong. Hanh dong bdéi tin, lam mJt long
tin tu[ng, thi s[ing cling ch] la s[ng thwa. Chit tin dugc liét
réo trong ngi thuong: Nhan, Nghia, L, Tri, Tin. Trong su giao
thiép, sinh hoat cdng d[ng, doan th[J, chinh quy[n, phgi ludn
Luén 10y chtr Tin 1am chuln. P&c Kh[ng T[] b[Jo rang “Nhan vé6 tin
bt 1ap” nghia la pham lam ngutoi ma bt tin thi khdng con ai
tin cay va vi vay khéng th[] ding virng [J doi dugc. “Tin vi nhan
chi b[Jo” nghia la chitr Tin la b[Jo vat c[Ja nhan th[].

Nguwoi Viét cao quy la ngudi trong LIEM S []

Liém s[]J la can b[n dao dic c[Ja van vd ba quan. Vua, quan ma
vo liém s[J thi thuong bt chinh ha t[Jc loan. K[Jt cudc thi qu[c
gia ph[Ji sup d{j, dan téc phQi diét vong. Nhuwng th[] nao la vb
liém, vO s[]? Liém 1la liém khi[Jt (integrity), la n[n t[ng c[]a
dao lam nguoi, la tinh thanh 1iém, phan minh, ngay th[ng,
khéong 10y c0a bt nghia. Nguoi ma khoéng cé 1iém thi cai gi
ciing 10y hay lam viéc bt nghia, vo vét cho dQy tui tham “Co
ba tram lang viéc nay méi xong” (Ki[Ju).

SO la hJ then (shame), tu minh 10y lam h[J then. Nguoi vO6 liém
s[] thi viéc gi ciing lam, la k[J khdong bi[Jt h[] then (shameless)
khéng t6n trong luan thuong dao ly.

Thy Manh T[] néi rang “nhan bt kh[] vd si” nghid 13 ngudi ma
khong bi[Jt x[Qu h[J thi khong phi la nguoi. C6 liém s[] la n[]n
tng cJa dao lam nguoi, C6 liém s[J thi c6 hifJu, d[, trung,
tin, 100, nghia. V6 1iém s[] thi con gi la luan thuong dao ly.



Nguoi Viét cao quy la nguoi CUONG TRUC

“Phu qu[] bt nang dam, b{n tién bt nang di va uy vi bt nang
kKhu(t”. Nguoi cuong truc la nguoi trong 1é phQji, vi 1é ph[i cé
src manh hon mii guom. Nguoi céd long cuong truc, y chi nhu st
da, tri tué sang nhu sao b[Jc dJu, du nguy c[p th[J nao ciing
khéng thay long di da. Nguoi cuwong truc la nguoi gilr duoc
tigt thdo, bJJo vé cong ly dJ dJi ph6 véi bao tac, cuong quy[n.

Bi[Jt bao chi[Jn hitru dan, quan, can, chinh c[Ja VNCH da chi[]n
dQu dOn hoi th[J cu[Ji cung, hoac can truong bt khu[Jt trong
cnh tu t6i sau ngay CS xam lang VNCH. Guong anh diing dang
kinh phuc n[Jy da duoc s[] sach luwu truy[n, th[] hién ni[m tu
hao, danh du c[Ja dan, quan, can, chinh VNCH. Thai d0 cuong
truc nay la t[m guong sang cho hau th[] soi chung.

Ngoai ra, t& dic: Cong, Dung, Ngon, Hanh con la dac trung c[la
nhi nitr Viét Nam. Cong tic la lam viéc gi[i:

“Gai thi lo viéc trong nha,
Khi vao canh c[Ji, khi ra théu thua”.,

Dung tékc la s{Jc dién vui hoa, phuc s&c thanh 1lich.
“Hoa cuwoi ngoc th[Jt doan
trang

thua nuéc téc tuyn nhuwong mau da”
Ngon la ti[jng ndéi ph[Ji diu dang:

“Chim khoén hot ti[lng r[{inh rang

Nguoi khbn néi ti[lng diu dang d[] nghe.”

Hanh 1a hanh ki[m tOt, kO cJ vQOn d0 tho cha kinh me. “Cai n[t
danh cht cai dep”. Cai dep thi c6 han nhung cdi n[Jt thi vo
cung, v[n la cau tuc ngltr truy[n tung trong dan gian d[J ca ngoi
dirc tinh dao hanh c[Ja ngudi con gai. Th[J hién gia tri luan ly



vuot thoi gian va khong gian.

S[] di c6 cau:

“Dan 6ng cho doc Phan Tr{n,

ban ba ché k[J Thuy Van, Thdy Ki[u”.

La vi trong n[n luan 1y c[] truy[n, hinh [nh Phan Sinh trong
tdc ph[Qm Phan Tr[n, da bi u[] mi hod. Phan Sinh th[Jt tinh vi
nguoi yéu ma dam ra n[n chi, khéc léc thOm thiJt. Tac gi[] da
m6é t[J Phan Sinh khi nghe d[n nguoi yéu thi da “hai hang la cha
nhuong mua”, khdong ph[Ji la hinh [Jnh hao hung, phi phach c[Ja
nguoi trai nuéc Viét cao quy.

Thuy Ki[Ju, trong tac ph[m “Poan Truong Tan Thanh”c[Ja Nguy[n
Du, ban minh chudéc cha. Thay Ki[Ju da “Thanh 1lau hai luot,
thanh y hai 10n, trong vong giao duwng guom tr[{n, kJ lung hum
s6i, gilr than téi doi” 1la hinh [Onh luan ly suy dOi. Khi con
nh(J khéng [ véi cha me, khi 10y chng khdéng O vé&i ch[ng,vi
pham luan ly tam tong: “Tai gia tong phu, xu[Jt gid tong phu,
phu t[J tong t[]”. KiJu da “GifJt ch{ng rJi lai 1[0y ch{ng, mat
nao con diang [] trong doi nay”. Theo quan niém ci, nguoi con
gai khdéng th[] dJ cho “Ma dwa 1[Ji, qu[] d[n duong, lai tim nhirng
chn doan truong ma di”. Tuy nhién, ngay nay vi quc bifn, gia
dinh tan nat, cling cé nhirng truong hop bt dJc di x[Jy ra nén
ciing dugc théng cm qua ch] truong “chp kinh nhung cling bift
tong quy[n”.

Vay thi n[n luan 1y c[J truy[n that 1la phong phi. Ngay nay,
trén budc duong gid bui c[Ja cudc doi vi[jn x&, du ao rach nhung
phdi gilr 10y 1. Nguoi Viét cao quy v[n la nguoi hi[Ju dao,
trung nghia, la nguoi cé nhan, c6 nghia, cé 1, cé tri, cé
tin, 1la nguoi liém s[], cuong truc:

“Trai thi trung hi[Ju lam d[u,
Gai thi ti[]jt hanh la céu s[ja minh."”

Truyén nguoi ti[Jt phu da la guong sang truy[n tung trong Ngi



Pai s[]: Vuong Ngung di lam quan ch[jng may ch[jt sém. Vo la Ly
Thi trén duong di nhan hai c[Jt c[Ja ch[Jng, 1& duong d[Jn con vao
mot quan tro bén duong xin tro. Ngudi ch[] quan th[Jy dan ba con
nit cdé y nghi ngo khéng cho tro. Ngudi ch[] quan nm 10y tay Ly
Thi d[t dufji ra. Ly Thi ng[Ja mdt 1én tr&i n&c n[] than rang:
“Ta lam dan ba ch[ng hay th[ tiJt thd ch[ng dn nJi nguoi
ngoai c[Jm dugc cai tay nay. Ta ch[{ing n& dJ vi mét canh tay ma
bn lay c[J than ta”. Néi xong lap t&c 1y dao thai thit chat
phang d&¢t ngay canh tay! Xem th[] thi tinh nghia vo ch[jng cao
quy bi[jt duong nao!

Hién nay cac dic tinh nay cling dugc nh[jc nh[J trong cac b6 luat
luan 1y ngh[] nghiép (Professional Code of Ethics) duwa trén
nhitng y niém can b[n v cn, kiém, 1iém chinh, nhan, nghia,
g, tri, tin. Nhitng k[J phi nhan, th{t d&c du [J trong xa hoi
nao, vao thdi nao chang nira thi cling ch] la k[J xJu xa pha hoai
nhan qu[jn xa hoi ma thoi.

Hoang duong ludn ly c[J truy[n dan toc tl&c 1a chuy[n t[i ch[]
truong dao ly d[Jn véi tha nhan v[J hinh [nh mQu muc c[Ja “nguoi
Viét cao quy”. Cuong thuong dao ly hudéng dn hanh vi c[Ja con
nguoi. Lac thgt thQg, Nguyn Cbng Tr& khong tr[] thanh dao tac
ciing ch[] vi s¢ nhuc nha gia phong:

“MOt viéc toan tr[] ngh[] co tlc (1)
TJi con nha ma h[] mat anh em.

Tung duong mong quy[]t chi cung tu

E phép nuéc chua nén gan sung s[],
Cung con chau thu[] néi nang chuyén ci
Duong ngam cau “lac dao vong ban

Gap anh em khi ban bac su doi,

Lai doc chir vi nhan b[Jt phd.



Tt do thién au phan [y la thuong
Hiru ky dic Ot troi kia ch{ng phu..”

Vang, s[ng d&c hanh thi troi khong phu long nguoi. “Grace
respects nature”. Nguoi Viét minh an [J d&c hanh, hanh dién véi
dong gi[jng Lac H[ng. Chinh long tu hao v[] ngu[n g[Jc dan t0c ma
chdng ta duy tri cudc s[ing thanh dam [J x& nguoi, du thgt co 1&
van nhung khong tr[J ngh[J co t[Jc vi so “Ti con nha ma h[ mat
véi anh em”.

Tu tuflng 1én khubn cho hanh dbéng. Dan téc Viét chung ta la mét
dan téc tu trong va hao hung, ni(0m kiéu hanh dé du tr[Ji qua
phong ba bado tap, v[n luwu mai trong tam kh{(Om moi nguoi, di[Ju
huéng hanh dbéng c[Ja chudng ta: hanh dbéng t[Qt c[Ja nguoi Viét cao
quy. Nho dé cbng d[ingg duoc vui hoa, doan th[] sinh hoat duoc
hanh théng.

N(On van hoa c[] truy[n c[Ja nguoi da den, da d[J da bi bang hoai
vl nguoi da tr[ng tién phong da 10m 10n huJ hoai van hod c[Ja
hai nhém thiJu s[J nay khi[Jn cho ho m[Jt c[J gia b[Jo, khéng con
gl d[J bam viu, dJ hanh dién. MOt s[] nguoi bi 16i cu[jn vao cudbc
doi dQu duong x6 cho, “nhu thuy[n khdong 1ai, nhu ngua khong
cuwong”, s[ng cing khéng thQ sng nén h{n, mudn cht khoéng
xong! Tai hoa nay kOt quJ khéng sao luong duoc, la mét v[n xa
hoi tr[m kha trong xa hd0i ngay nay c[Ja Hoa Ky [Jnh hu[jng d[n
moi hoat déng gido duc, an sinh xa hoi, kinh t[J, chinh tri,
t0i pham..

Tai hoa nQy ciing dang hoanh hanh xa hoéi Viét Nam, n[n van hoa
hon b[Jn ngan nam van hi[Jn dang bi bang hoai vi ch[] nghia Céng
SOn v6 th{n. Khéi phuc, bJo t[n, ph[ bi[Jn v qué huong nhirng
dac nét luan ly c[Ja n[Jn van héa c[] truy[jn cing la moét s& ménh
trong cong tac phuc hung qujc t[J than yéu c[Ja chung ta.

Chdng ta d[n Hoa ky vi tinh th[n yéu chub6ng tu do. B[Jo toan
nhitng dac nét c[Ja gia bJo luan ly c[J truyn la nhiém vu thiéng
liéng chung c[Ja ching ta. bBuwoc nhu vay, tap th[] ty nan Viét
Nam sé la tap th[J guong mJQu, dJ xay dung mét hau phuong virng



manh, s[Jn sang h[J tro dai nghiép clru qu[jc va ki[Jn qu[]c.
“Trong dJm gi dep bang sen,

La xanh, bbéng tr{ljng, lai chen nhuy vang

Nhuy vang, b{ng tr{jng, la xanh

G[0n bun ma ch[Qng héi tanh mui bun.”

Trn Xuan Thoi

The Noble Vietnamese

Nothing brings more happiness than doing good deeds
All the rewards will be with you forever

Our life from cradle to death will not be longer than thirty-
six thousand days (100 years), but it may encounter so many
situations. The first thirty years is for us to learn how to
be a decent person. “The thirty years that should help
establish one’s career” are of crucial importance, for your
achievements or failures are borne from the years you
transformed into an adult. During the first years, man absorbs
experiences of mankind. Based on the education one receives
from family and school, one develops one’s own character and
personality. Someone might become kind and generous, a noble
gentleman, while another might be mean, greedy, treasonous,
unfaithful, and immoral.

Education has an impact on the formation of personalities and
outlooks on life. Man is good by nature; however, materialstic
wealth can drive him toward blind greed and turn away his
conscience. Ancient elders have left mankind moral principles



from generation to generation to to guide man on the correct
path, so that he can turn away from wrongful temptations and
follow correct guidance.

Those principles of life have been discussed in literuature
and philosophical works. Artistic morals from Vietnamese works
such as Phan Tr[Jn, Nhi DP6 Mai, glorified the noble features of
a person who follows correct ideals and morals.

God will not fail the pure of heart

In distress you might find some time; but elsewhere you will
reap rewards

Good reputation will last forever

Shining examples will be honored for generations and carved 1in
stone for future generations to revere

The evil might feel a short moment of pride
But he cannot escape God’s eyes nor run away from His net
Earthly power lasts but a fleeting moment

Just like stone and fire, incomparable to noble clouds in the
Sky.

Traditional qualities expected in a noble Vietnamese are:
loyalty, filial piety, and constancy, according to the five
principles Kindness-Respect-Justice-Wisdom-Trustworthiness.

Listen up! Folks!

Forwarnings for the future and to help you protect yourself
Man must abide above all by loyalty and filial piety

Woman should rely on constancy and virtue to be a good person

However, it is not easy to follow the principles of life, as
wealth and materialistic temptations can corrupt man.



Previously, loyalty means to be loyal to your king. “A loyal
subject will not serve two different kings”, “to be patriotic
is to be loyal to the king, to be devoted to the people and
the country”. Nowadays, loyalty means to be loyal to
nationalistic ideals, to fight against the red communist
evils, even though the loyal citizen might run into danger and
be harmed by sycophants, or to be in disgrace and not allowed
to serve the country.

During my voyage to the West, representing our king,
I was shocked by what I saw in Europe
Wake up! Our compatriots!

But I impored in vain and no one believed me. (Nguy[n Trudng
T0)

The loyal ones are usualy recognized and treasonists are
usually revealed when the country is in danger. After the
French conquered Southern Vietnam in 1862, Ton Tho Tudng
betrayed the country and served under the French. Vietnamese
patriots were all against such unloyal act by Tén tho Tuong.
Toén tho Tuong then wrote a series of ten poems entitled “Self
Reflections”. The loyalist group who defended the motto “A
loyal citizen does not serve two different kings” was headed
by Phan van Tri. Phan van Tri then responded to Ton tho
Tuong’s ten poems.

The duel act of poetic composing and responding created a war

between “Right” and “Wrong” in the late 19" century. Of
particular note is the poem “Lady Toén came to the Thuc
Dynasty”

On horseback, holding on to my sword, I fulfilled my loyaty to
my husband

I followed the age-old reputation of the women from Giang Ddong



Leaving the Ngb Dynasty, dearly missing my old parents
I reluctantly go to Han as a dutiful wife
Beauty, makeup will be faded with dust

Stone and gold (things of enduring quality) are not of
consequence and should not bring me shame for giving up my
country

To my brother Chu Cbng C{n, please relay to him:

I’'m sorry if I displeased you by pleasing my husband. (Ton tho
Tuong)

In this poem, Ton tho Tuong admits he came to serve the French
just like a dutiful woman who was was married off to her
husband. She will have to be with him.

I’'m sorry if I displeased you by pleasing my husband.

Phan van Tri responded to that poem, pointing out that Tén Tho
Tuong is not a loyal person, because a man has to serve his
king, and a woman her husband.

I straighten my dress and put the hair pin carefully on my
hair to be a dutiful wife

The sun is setting, and I am leaving the East

White vapor covers the hills on the Ngé side

A pink shade shines from the Thuc side

My duties are on my fragile shoulders

The burden of the correct principles to my country too
Brother Tén, do you know

That a man’s duty is to serve his country, and a woman’s 1is to
serve her husband



Did Tén Tho Tuong come to serve the French for materislic
wealth bestowed on him and for the high rank awarded him, and
thus became like a woman?

The Noble Vietnamese
must show filial piety towards his parents

Filial piety is a compliant son’s act. When his parents are
alive, he must obey them dedicatedly, support and honor them;
when they passed away, long for them with all your heart. It’s
the children’'s filial piety towards their parents. The
irresponsible ones are indifferent, neglect their duties when
the parents are still alive and when they pass away , offer
them funeral oration and invite just flies to enjoy offering
feast.The custom to worship the Ancestors expressed our filial
piety towards our dear parents. According to philosopher
Confucius : filial duties : Children must venerate their
parents : When they are alive, they must be honored and
supported , it’'s the right duty. When they pass away, the
funerals must be organized decently; the celebration with
religious rites must be dedicated accurately”. The prominant
point is we have to be happy for the worship of our parents.

The parents must endure abundant troubles, and lots of worries
to raise their children, but when it’'s their turn to support
the parents back, the children must not count days and nights!
If you think you are rich enough to leave your parents in
nursing homes, then being delinquent, not visiting them
regularly, not taking care of them, it’s not filial piety,
thinking that just spend money for their needs, it’'s just like
feeding animals!

Han Van Du was really a good child, fulfilling his filial
piety towards his mother; when he was bad, received punishment
with whip. One day, he was punished, but didn’t stop crying,
his Mom asked him: You used to admit your fault, and stop
sobbing; why today you keep crying? Ba Du replied politely:



Normally when you striked, I felt pain, and I knew you're
still healthy. But this time, it wasn’t painful, then I know
you become weaker, I'm anguish for your feebleness and cried.
How deepened was the son’s love for his mother!

KINDNESS, DECORUM, UPRIGHTNESS, WISDOM, FAITHFULNESS
The Noble Vietnamese must respect KINDNESS

A person with benevolence and righteousness is differnet from
a small-minded one because he always worries about kindness,

his heart being not ruthless, not acting with absurd
violence. Kindness is showing love to fellowmen, loving others
like ourselves is King Tr[n Nhan Téng saying: " I love my

people as well as my own childen”.

Uprightness is to behave logically, respect human; wisemen
always treat others with respect: never renounce large-
heartedness. All people is like a family, all the nation is
like ownself.

The Noble Vietnamese must respect DECORUM

During his life, a person must be righteous with one another,
must express gratitude to his colleagues in government
departments, with his superiors and inferiors . Being like
brothers in the army shows the righteousness with one heart
and mind, from the officer to the soldier. Being righteous
means to act in the common sense, doing useful works for the
public, fair gratefulness; a person living with decorum will
win admiration and respect. If you just be frequent with
others in normal unharmed situations, then run away when they
are in need, “every man for himself” is an unrighteous , a
ruthless, inhumane behaviour.

Wise men in the past said: “Wisdom, Decorum, Incorruptibility,
Shameless are four basic rules of conduct to be followed for
maintaining the nation to be safe. Those four rules if they
are not tightened, 1if we don’t have wisdom, decorum, of we



are corruptible, shameful, we don’t respect them, then the
nation will be destroyed, the race had to perish.” Khu[t
Nguyén also praises Decorum: “One side is the people, the
other side is one own self, both are equal importance. But 1in
requisite situation, one must be ready for self-sacrifice to
help and assist the public”. Forget own self for decorum, for
the nation devote yourself. “The one who has planted a tree
before dying didn’t live uselessly”.

The Noble Vietnamese must respect UPRIGHTNESS

n

Uprightness is to behave logically, respect human. Wisemen
always treat others with respect: never renounce large-
heartedness. All people is like a family, all the nation is
like ownself. Saint Paul also admonished human kind :” Respect
others like your superior, then everything will be peace and
happiness”.

The Noble Vietnamese must respect WISDOM.

A wise man is the one who knows himself, 1like the philosopher
Socrate has said: “Know thyself” (Connais-toi toi-méme). A
person must know himself , must be self — understanding first,
then after he can understand others. Know thyself, then you
can self improve, manage household, govern the country, give
peace in the world . Know thyself then you can respect your
conduct: it’'s self-respect. The one who doesn’t have self-
respect 1is not a wise man because he doesn’t understand
himself , not self -respect either, how can others respect
him? That’'s why The Noble Vietnamese , not only must have
Kindness, Decorum, Uprightness, but also must have Wisdom,
in purpose to know himself and then others, then can act with
intelligibility. “Turn your tongue seven times in your mouth
before speaking”.

The Noble Vienamese must be FAITHFUL

The one who is dishonest is unfaithful, devilish. Owing his
life to the Republic of Vietnam, but still venerates the



Communist devil! Being a devilish person, he can’t be a
patriotic, can’t love his race.

During everyday contact with one another, Honesty plays a
foremost role. A life with a betrayal act, depriving the
confidence, is a needless life. Honesty is listed clearly in
five constant virtues: Kindness, Decorum, Uprightness,
Wisdom, Faithfulness. In social relations, community
ativities, organisations, government, Faithfulness is always
considered as a criterion. Philosopher Confucius has told:
Being a human, if a person is unfaithful, no one will trust
him; then he will never be able to have a stable position in
life. For that reason, Faithfulness is the Treasure of a
human life in all over the world.

The Noble Vienamese must be INCORRUPTIBLE

Being Incorruptible is the basic of morals of all executives &
officials in court retinue. If the emperor, officials are
unscrupulous, the public will be rebels. The results are the
nation will be destroyed, the race had to perish. But what
does dishonest, perfidious means? Honesty is integrity, the
base of human ethics, to be uncorrupted, definite, upright,
not rapacious for disloyal possessions. The ones who are not
honest will always take anything or act with disloyalty,
snatching covetously all other belongings. “With three
hundred taels, then it will be terminated” (Ki[ju).

Incorruption means shame, feeling disgraceful by ourselves.
Unscrupulous individu will do everything, and is the one who
is shameless, and doesn’t respect moral principles.

The philosopher Manh T[] said: If you are a human and you
cannot be shameless, then you are not a human. Being
incorruptible is the basic of the ethics to be human. If you
are incorruptible, then you will have filial piety,
benevolence, righteousness, wisdom, and propriety. If you are
unscrupulous, you cannot think about moral principles.



The noble Vietnamesemust be HIGH-MINDED

A person with upright mind is the one who holds good sense in
esteem, because good sense 1is stronger than the point of a
sword. A person with upright mind has iron will, his
intelligence brightens like the Great Bear, although in
critical situations will not be fickle. A high-minded person
is the one who can keep his decency, defending justice,
dealing with tyrants, despotism. How many fighters, people,
soldiers, officers in the government of Republic of VietNam
have laid down their 1lives, fighting for national
independence till their last exhalation, or fearless,
undaunted in prison after the Communists agression to the
Republic of VietNam. This example of great fortitude, worthy
to be admired is passed by tradition in history, showing
pride, honor of people, soldiers, officers in the Republic of
VietNam government. This attitude of high-minded is a brightly
light for the posterity to follow.

Besides, there are four virtues: Task, Countenance, Way to
talk, Conduct, which are specific characteristics of
Vietnamese female sex.

Task is the best way to work.

verses — not translated

Countenance is the cheerful appearance,elegant apparels.
verses — not translated

Speech,the way of talking must be graceful.

(POEM) -not translated

Conduct must be good behaviour one, including filial piety, to
take reverent care of the parents. " Goodness is better than
beauty”. Beauty 1is restricted but good behaviour 1is
unlimited, 1s still the proverb which 1is transmitted
gloriously among the masses of the people to praise the moral



virtue of the young woman. This concept 1s to express the
moral value non-temporel and above space.

The reason of those verses:
" If you are a man, don’t imitate Phan
If you are a woman, don’t relate to Thuy Van, Thuay Ki[ju“

Because in the traditional morality , the image of Phan Sinh
in the writing Phan Tr{ln, became a slobby character. Phan Sinh
being lovesick became discouraged, weeping bitterly. The
author described him, when talking about his 1lover,
immediately “His tears streamed down endlessly”, is not a
magnanimous, high-minded image of the noble Vietnamese hero.

Thiy KiJu, in the tale “A New Cry From a Broken Heart” (The
Tale of Ki[Ju) , author Nguy[n Du, has to sell herself to save
her father. She has been ” Twice in brothels, twice beeing a
servant, ...TRONG VONG GIAO DUNG GUOM TR[N, K[ LUNG HUM SOI,
GIO THAN TOI POI.” is a depraved moral image. During
childhood, not living with the parents, being adult and
married, not living with her husband, violating the three
moral rules to follow:”Being at home, the woman must follow
her father, when married must folow the husband, in case the
husband pass away must follow the son”. Ki[Ju has “Killed her
husband, then remarried, how can she dared to continue to live
“.In the past, a girl cannot ” Be guided by a ghost, nor
leaded by devils, but searching sorrowfull paths tofollow”.
However, in reason of the events of the country in the
present, and miserable families, with reluctant circumstances,
this concept still can be tolerated with the policy “observe
the rules but still can be out of principles”.

Then the traditional morality is so abundant. In the present,
with our days and nights of turmoils of the life far away
from motherland , A clear fast is better than a dirty
breakfast. Noble Vietnamese still has to be in filial piety,
faithful, must be human, grateful, ethical behaviour, faculty



of reasoning, trustful, conscientious, upright.
” Being pious, loyal and faithful are guidelines for men
And for women : chaste and virtuous”.

The story of the chaste wife was always a model example
eulogized in Five Generations Stories: The King Ngung was a
royal title,and unluckily, died soon. His wife Ly Thi on her
way to receive her husband’s remains, didn’t arrive to the
place yet, must stopped by a hotel to stay. The owner seeing
that they are just woman and kid, was in doubt, didn’t want
them to stay. He hold her hand to send them away. Ly Thi with
her face upward, sobbing, lamented:” Me, being a woman, I want
to keep chastity to worship my husband, but now a stranger has
held this hand; I can’t bear that due to a hand all my body
will be infected with impurity “. After saying those words,
she grabbed a kitchen knife and cut off the hand immediatly!
For that example, see how noble is the warmhearted love of
husband and wife!

Nowadays those virtuous qualities are still reminded in the
Professional Code of Ethics, based on the fundamental concepts
about industrious and thrifty, honest, kindness,
respect,justice, wisdom, trustworthiness. The ones who are
inhuman, unrighteous in any society, any time will still be
vicious persons to breakup the social human community.

Disseminating extensively traditional morality of the nation
is the work to transfer the guideline of ethics to altruists
about the examplary model of “The Noble Vietnamese”. The
principles of life guide human atcs. Nguy[n Coéng Tr&, in his
fallen time didn’t became worst person in society just to
avoid shameful for family manners and attitude:

(POEM)— not translated

It is true: If we live with righteousness, God won’t let us
down. . “Grace respects nature”. We, Vietnamese people always



behave, act with vertue, and we are proud of our Lac H[ng
race. It’s the pride of the origin of our nation that we can
maintain our frugal, pure and noble life in a foreign country,
despite of being in a predicament and our luck 1s running
out, we didn’'t “show up” wrong jobs, being anxious of
“guilty with the famiy and shameful with others”

Thoughts mold actions. Our Vietnamese people 1is a self-
respectfull and heroic nation; this prideful sense, despite we
suffered from stormy periods, will be forever in our deepest
heart, will guide the direction of our acts : The good acts

of a Noble Vietnamese. Owing to that, the community can enjoy,
and society activities can be proceeded smoothly.

The traditional culture of black, indian peoples were ruined
because the white pioneers destroyed by mistake the cuture of
those two minority groups causing the 1lost of their
heirloom(inheritage), having nothing to cling on for life, to
be proud of. Some were tempted to be in street life, “like an
unsteered boat, a horse without bridle”, 1living an
insignificant life, unable to stop it! This tragedy has
unexpected results, and remains a chronic social problem in
American society nowadays, influencing all educational
activities, social security,economics, politics, crime..

This affliction is also raging in Vietnamese society, the
culture of more than four thousand years of literature 1is
being ruined by atheist Communism. To restore, conserve,
diffuse special moral characteristics

of traditional culture to our country is also a mission of
renaissance for our dear motherland

We come to America because of the love of Freedom spirit.
Preserve intact particular charateristics of traditional moral
(ethics) heirloom is our divine duty. As such, the Vietnamese
refugee community will be an examplary model, to build a
strong back- line, ready to support the great liability to



save the nation and establish the nation.
(POEM) - not translated
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ORIGINAL: Tr[Jn Xuan Thoi — Translation: Thay M & ThailLan (N&
Lan)



